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8 INTRODUCTION TO AMERICAN EDITION.

bears, I cannot do better than quote the note
by which the editor of ¢« The Theosophist” re-
plies to his Brahman contributor. He says:
* We print the above letter, as it expresses, in
courteous language and in an able manner, the
views of a large number of our Hindoo broth-
ers. At the same time it must be stated that
the name of ¢ Esoteric Buddhism ’ was given to
Mr. Sinnett's latest publication, not because
the doctrine propounded therein is meant to be
specially identified with any particular form of
faith, but because Buddhizm means the doc-
trine of the Buddhas, the Wise, ¢. e. the Wis-
dom Religion.” For my own part I need only
add that I fully accept and adopt that explana-
tion of the matter. It would, indeed, be a mis-
conception of the design which this book is in-
tended to subserve, to suppose it concerned with
the recommendation, to a dilettante modern
taste, of old world fashions in religious thought.
The external forms and fancies of religion in
one age may be a little purer, in another age a
little more corrupt, but .they inevitably adapt
themselves to their period, and it would be
extravagant to imagine them interchangeable.
The present statement is not put forward in
the hope of making Buddhists from among the
adherents of any other system, but with the
view of conveying to thoughtful readers, as well
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In just the same way, when positive scientifio
knowledge begins to embrace a comprehensien
of laws relating to the spiritual development
of Man, some misconceptions of Nature long
blended with religion may have to give way,
but still it will be found that the central ideas
of true religion have been cleared up and bright-
ened all the better for the process. Especially,
as such processes continue, will the internal dis-
sensions of the religious world be inevitably
subdued. The warfare of sects can only be due
to a failure on the part of rival sectarians to
grasp fundamental facts. Could a time come
when the basic ideas on which religion rests
should be comprehended with the same cer-
tainty with which we comprehend some pri-
mary physical laws, and disagreement about
them be recognized by all educated people as
ridiculous, then there would not be room for
very acrimonious divergences of religious senti-
ment. Externals of religious thought would
still differ in different climates and among dif-
ferent races,— as dress and dietaries differ, —
but such differences would not give rise to in-
tellectual antagonism.

Basic facts of the kind that must, when they
come to be widely recognized as such, have a
tendency in this way to blend together super-
ficially divergent views, not to provoke a trial
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to ask, before we look into the report I bring
forward, not whether it will square in all re-
spects with preconceived views, but whether it
really does introduce us to a series of natural
facts connected with the growth and develop-

ment of Man’s higher faculties. If it does this, ~

we may wisely examine the facts first in the
scientific spirit, and leave them to exercise
whatever effect on collateral beliefs may be
reasonable and legitimate, later on.
Ramifying, as the explanation proceeds, into
a great many side paths, it will be seen by
the readers of this book that the central idea
now presented to us completes and spiritualizes
the great conception of physical anthropology,
which accounts for the evolution of Man’s body
by successive and very gradual improvements
of animal forms from generation to generation.
That is a very barren and miserable theory, re-
garded as an all-embracing account of creation ;
but, properly understood, it paves the way for
a comprehension of the higher concurrent pro-
cess, which is all the while evolving the soul of
Man in the higher spiritual realms of existence.
The circumstances under which this is done
reconcile the evolutionary method with the in-
stinctive craving of every self-conscious entity
for perpetuity of individual life. The dis-
jointed series of improving forms on this earth
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progress. In the following pages the elucida-
tion of this profoundly interesting mystery is
attempted, and it will be seen that the view of
events now afforded us is not only a solution
of the problems of life and death, but of many
very perplexing experiences on the border land
between those conditions,— or rather between
physical and spiritual life, — which have en-
gaged attention and speculation so widely of
recent years in most civilized countries.

It was time, in fact, that the esoteric doc-
trine should be offered to modern thinkers
to assist them in grappling with the enigmas
which the spasmodic operation of very exalted
spiritual faculties in some cases — the manifes-
tation of some extra-physical laws and forces
of Nature in others — have been latterly ac-
cumulating on our hands in great abundance.
Rather, I imagine, because the conjectures put
forward to account for them were unacceptable
to the cultivated world at large, than because
the occurrence of extra-physical manifestations
of late years has been disbelieved altogether,
have most people been unwilling to pay close
attention to such occurrences. Nor is it neces-
sary that they should do so now, in order to
reach an intellectual standpoint from which the
whole range of possibilities in regard to com-
munications that may be established between































































86 PREFACE TO THE FIRST EDITION.

ical Sanskrit seems to be painfully embarrassing
to a translator, —the fault, my India friends
assure me, not of Sanskrit, but of the language
in which they are now required to express the
Sanskrit idea. Eventually we may find that,
with the help of a little borrowing from familiar
Greek quarries, English may prove more re-
ceptive of the new doctrine — or, rather, of the
primeval doctrine as newly disclosed — than
has yet been supposed possible in the East.




























































































































































































































































120 ESOTERIC BUDDHISM.

hardly hiding the predetermined. Over the
events of life we may have control, but none
whatever over the law of its progress. There
is a geometry that applies to nations an equa-
tion of their curve of advance. That no mortal
man can touch.”























































































DEVACHAN. . 149

varying length in the case of different persons,
but re-birth in less than fifteen hundred years
is spoken of as almost impossible, while the
stay in Devachan which rewards a very rich
Karma is sometimes said to extend to enormous

periods.


















































































































THE HUMAN TIDE-WAVE. 187

therefore, may take place immediately, on the
line of its old attraction. But the monad so
re-incarnated is not to be spiritually identified
in any way with the dead child. So, in the
same way, with a monad getting into the body
of a born idiot. The instrument cannot be
tuned, so it cannot play on that any more than
on the child’s body in the first few years of
childhood. But both these cases are manifest
exceptions that do m®t alter the broad rule
above laid down for all persons attaining ma-
turity, and living their earth lives for good or
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196 ESOTERIC BUDDHISH.

its morality as the system which occult philos-
ophy explores and expounds. But that which
vice and virtue of themselves determine is
happiness and misery,.not the final problem of
continued existence, beyond that immeasurably
distant period, when in the progress of evolu-
tion man has got to begin being something more
than man, and cannot go on along the path of
progress with the help only of the relatively
lower human attributes. It is true again that
one can hardly imagine virtue in any decided
degree to fail in engendering, in due time, the
required higher attributes; but we should not
be scientifically accurate in speaking of it as the
cause of progress,in ultimate stages of eleva-
tion, though it may provoke the development
of that which is the cause of progress.

This consideration — that ultimate progress
is determined by spirituality irrespective of its
moral coloring — is the great meaning of the oc-
cult doctrine that “to be immortal in good one
must identify one’s self with God ; to be immor-
tal in evil, with Satan. These are the two poles
of the world of souls; between these two poles
vegetate and die without remembrance the use-
less portion of mankind.”! The enigma, like all
occult formulas, has a lesser application (fitting
the microcosm as well as the macrocosm), and

1 Eliphas Levi.



















































































































































NIRVANA. 245

ment of inner faculties by means of which it
may be cognized with certainty. In the West, .
the realm of intellect, as the world is mapped
out at present, truth unfortunately can only be
pursued and hunted out with the help of many
words and much wrangling and disputation.
But at all events it may be hunted, and, if it is
not finally captured, the chase on the part of
the hunters will have engendered instincts that
will propagate themselves and lead to results
hereafter.

























































































































































296 ESOTERIC BUDDHISM.

not die. We are familiar with the doctrine,
* Whatever a man soweth that shall he also
reap,’ and can therefore enter into the Bud-
dhist feeling that whatever a man reaps that he
must also have sown ; we are familiar with the
doctrine of the indestructibility of force, and
can therefore understand the Buddhist dogma
(however it may contravene our Christian no-
tions) that no exterior power can destroy the
fruit of a man’s deeds, that they must work out
their full effect to the pleasant or the bitter end.
But the peculiarity of Buddhism lies in this:
that the result of what a man is or does is held
not to be dissipated, as it were, into many sepa-
rate streams, but to be concentrated together in
the formation of one new sentient being, —new,
that is, in its constituent parts and powers, but
the same in its essence, its being, its doing, its
Karma.”

Nothing could be more ingenious as an at-
tempt to invent for Buddhism an explanation
of its “mystery” on the assumption that the
authors of the mystery threw it up originally
as a “desperate expedient” to cover their re-
treat from an untenable position. But in re-
ality the doctrine of Karma has a far simpler
history and does not need so subtle an interpre-
~ tation. Like many other phenomena of Nature
having to do with futurity, it was declared by
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as Nature herself is infinitely complex in her
manifestations, however unchangeably uniform
in her purposes, but always the immutable doc-
trine of causes and their effects, which in turn
become causes again in an endless cyclic pro-
gression.
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tible of treatment as so many different states of the Ego,
when the attributes of these states have been separately
considered as principles undergoing evolution. But it
may be useful to dwell for a while on the view of the hu-
man constitution according to which the consciousness of
the entity migrates successively through the stages of de-
velopment, which the different principles represent.

In the highest evolution we need concern ourselves with
at present — that of the perfected Mahatma — it is some-
times asserted in occult teaching that the consciousness of
the Ego has acquired the power of residing altogether in
the sixth principle. But it would be a gross view of the
subject, and erroneous, to suppose that the Mahatma has
on that account shaken off altogether, like a discarded
sheath or sheaths, the fourth and fifth principles, in which
his consciousness may have been seated during an ear-
lier stage of his evolution. The entity which was the
fourth or fifth principle before, has come now to be dif-
ferent in its attributes, and to be entirely divorced from
certain tendencies or dispositions, and is therefore a sixth
principle. The change can be spoken of in more general
terms as an emancipation of the adept’s nature from the
enthralments of his lower self, from desires of the ordi-
nary earth-life — even from the limitations of the affec-
tions ; for the Ego, which is entirely conscious in his sixth
principle, has realized the unity of the true Egos of all
mankind on the higher plane, and can no longer be drawn
by bonds of sympathy to any one more than to any other.
He has attained that love of humanity as a whole which
transcends the love of the Maya or illusion which consti-
tutes the separate human creature for the limited being
on the lower levels of evolution. He has not lost his
fourth and fifth principles, — these have themselves at-
tained Mahatmaship ; just as the animal soul of the lower
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NOTE TO CHAPTER IIL

An expression occurs in this chapter which does not
recominend itself to the somewhat fuller conceptions I
have been able to form of the subject since this book was
written. It is stated that “the spiritual monads — the
individual atoms of that immense life-impulse of which
so much has been said — do not fully complete their min-
eral existence on globe A, then complete it on globe B,
and so on. They pass several times round the whole cir-
cle as minerals, and then again several times round as
vegetables, &c.”” Now it is intelligible to me that I was
permitted to use this form of expression in the first in-
stance because the main purpose in view was to elucidate
the way in which the human entity was gradually evolved
from processes of Nature going on in the first instance
in lower kingdoms. But in truth at a later stage of the
inquiry it becomes manifest that the vast process of which
the evolution of humanity and all which that leads up to
is the crowning act, the descent of spirit into matter, does
not bring about a differentiation of individualities until a
much later stage than is contemplated in the passage just
quoted. In the mineral worlds on which the higher forms
of plant and animal life have not yet been established,
there is no such thing, as yet, as an individual spiritunal
monad, unless indeed by virtue of some inconceivable
unity —inconceivable, but subject to treatment as a the-
ory none the less — in the life-impulses which are destined
to give rise to the later chains of highly organized exist-
ence. Just as in a preceding note we assumed the unity
of such a life-impulse in the case of a perverted human
Ego falling away as a whole from the current of evolu-
tion on which it was launched, 80 we may assume the same
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ters V. and VI. The Kama loca stage of existence, and
that higher region or state of Devachan, to which it is but
the antechamber, were, designedly I take it, left by our
teachers in the first instance in partial obscurity, in order
that the whole scheme of evolution might be the better
understood. The spiritual state which immediately fol-
lows our present physical life is a department of Nature,
the study of which is almost unhealthily attractive for
every one who once realizes that some contact with it —
some processes of experiment with its conditions — are pos-
sible even during this life. Already we can to a certain ex-
tent discern the phenomena of that state of existence into
which a human creature passes at the death of the body.
The experience of spiritualism has supplied us with facts
concerning it in very great abundance. These facts are
but too highly suggestive of theories and inferences which
seem to reach the ultimate limits of speculation, and noth-
ing but the bracing mental discipline of esoteric study in
its broadest aspect will protect any mind addressed to the
consideration of these facts from conclusions which that
study shows to be necessarily erroneous. For this reason,
theosophical inquirers have nothing to regret as far as
their own progress in spiritual science is at stake, in the
circumstances which have hitherto induced them to be
rather neglectful of the problems that have to do with
the state of existence next following our own. It is im-
possible to exaggerate the intellectual advantages to be
derived from studying the broad design of Nature through-
out those vast realms of the future which only the perfect
clairvoyance of the adepts can penetrate, before going
into details regarding that spiritual foreground, which is
partially accessible to less powerful vision, but liable, on
a first acquaintance, to be mistaken for the whole expanse
of the future.
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to treat as important an intelligible wish conveyed to us
from Kama loca by a person only lately deceased, it would
be prudent to regard with great suspicion such a wish ema~
nating from the shade of a person who had been dead a
long time, and whose general demeanor as a shade did not
seem to convey the notion that he retained any vivid eon-
sciousness of his old personality.

The recognition of all these facts and possibilities of
Kama loca will, I think, afford theosophists a satisfactory
explanation of a good many experiences connected with
spiritualism which the first exposition of the Esoteric Doc-
trine, as bearing on this matter, left in much obscurity.

It will be readily perceived that as the soul slowly
clears itself in Kama loca of the affinities which retard
its Devachanic development, the aspect it turns towards
the earth is more and more enfeebled, and it is inevitable
that there must always be in Kama loca an enormous
number of entities nearly ripe for a complete mergence in
Devachan, who on that very account appear to an earthly
observer in a state of advanced decrepitude. These will
have sunk, as regards the activity of their lower astral
principles, into the condition of the altogether vague and
unintelligible entities, which, following the example of
older occult writers, I have referred to as ¢ shells” in the
text of this chapter. The designation, however, is not
altogether a happy one. It might have been better to
have followed another precedent, and to have called them

- “ghades,” but either way their condition would be the
same.- All the vivid consciousness inhering, as they left
the earth, in the principles appropriately related to the
activities of physical life, has been transferred to the
higher principles which do not manifest at séances. Their
memory of earth-life has almost become extinet. Their
lower principles are in such cases only reawakened by the
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influences of the mediumistic current into which they may
be drawn, and they become then little more than astral
looking-glasses, in which the thoughts of the medium or
sitters at the séance are reflected. If we can imagine the
colors on a painted canvas sinking by degrees into the
snbstance of the material, and at last reémerging in their
pristine brilliancy on the other side, we shall be conceiv-
ing a process which might not have destroyed the picture,
but which would leave a gallery in which it took place a
dreary scene of brown and meaningless backs, and that is
very much what the Kama loca entities become before
they ultimately shed the very material on which their first
astral consciousness operated, and pass into the wholly
purified Devachanic condition.

But this is not the whole of the story which teaches us
to regard manifestations coming from Kama loca with dis-
trust. Our present comprehension of the subject enables
us to realize that when the time arrives for that second
death on the astral plane, which releases the purified Ego
from Kama loca altogether and sends it onward to the
Devachanic state — something is left behind in Kama
loca which corresponds to the dead body bequeathed to
the earth when the soul takes its first flight from physical
existence. A dead astral body is in fact left behind in
Kama loca, and there is certainly no impropriety in ap-
plying the epithet “shell” to that residuum. The true
shell in that state disintegrates in Kama loca before very
long, just as the true body left to the legitimate processes
of Nature on earth would soon decay and blend its ele-
ments with the general reservoirs of matter of the order
to which they belong. But until that disintegration is ac-
complished, the shell which the real Ego has altogether
abandoned may even in that state be mistaken sometimes
at spiritual séances for a living entity. It remains for a
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time an astral looking-glass, in which mediums may see
their own thoughts reflected, and take these back, fully
believing them to come from an external source. These
phenomena in the truest sense of the term are galvanized
astral corpses ; none the less so, because until they are
actually disintegrated a certain subtle connection will sub-
sist between them and the true Devachanic spirit ; just
as such a subtle communication subsists in the first in-
stance between the Kama loca entity and the dead body
left on earth. That last-mentioned commuuication is
kept up by the finally-diffused material of the original
third principle, or linga sharira, and a study of this branch
of the subject will, I believe, lead us up to a better com-
prehension than we possess at present of the circum-
stances under which materializations are sometimes ac-
complished at spiritual séances. But without going into
that digression now, it is enough to recognize that the
analogy may help to show how, between the Devachanic
entity and the discarded shell in Kama loca a similar con-
nection-may continue for a while, acting, while it lasts, as
a drag on the higher spirit, but perhaps as an after-glow
of sunset on the shell. It would surely be distressing,
however, in the highest degree, to any living friend of the
person concerned, to get, through clairvoyance, or in any
other way, sight or cognition of such a shell, and to be led
into mistaking it for the true entity.

The comparatively clear view of Kama loca which we
are now enabled to take, may help us to employ terms re-
lating to its phenomena with more precision than we have
hitherto been able to attain. I think if we adopt one new
expression, “astral soul,” as applying to the entities in
Kama loca who have recently quitted earth-life, or who
for other reasons still retain, in the aspect they turn back
towards earth, a large share of the intellectual attributes

21
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that distingnished them on earth, we shall then find the
other terms in use already, adequate to meet our remain-
ing emergencies. Indeed, we may then get rid entirely
of the inconvenient term “elementary,” liable to be con-
fused with elemental, and singularly inappropriate to the
beings it describes. I would suggest that the astral soul
as it sinks (regarded from our point of view) into intel-
lectual decrepitude, should be spoken of in its faded con-
dition as a shade, and that the term shell should be re-
served for the true shells or astral dead bodies which the
Devachanic spirit has finally quitted.

We are naturally led in studying the law of spiritual
growth in Kama lod to inquire how long a time may
probably elapse before the transfer of consciousness from
the lower to the higher principles of the astral soul may
be regarded as complete ; and as usual, when we come to
figures relating to the higher processes of Nature, the an-
swer is very elastic. But I believe the esoteric teachers
of the East declare that as regards the average run of
humanity — for what may be called, in a spiritual sense,
the great middle classes of humanity — it is unusual that
a Kama loca entity will be in a position to manifest as such
for more than twenty-five to thirty years. But on each
side of this average the figures may run up very consid-
erably. That is to say, a very ignoble and besotted hu-
man creature may hang about in Kama loca for a much
longer time for want of any higher principles sufficiently
developed to take up his consciousness at all, and at the
other end of the scale the very intellectual and mentally-
active soul may remain for very long periods in Kamaloca
(in the absence of spiritual affinities in corresponding
force), by reason of the great persistence of forces and
causes generated on the higher planc of effects, though
mental activity could hardly be divorced in this way from
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fifth principle of the earth, and Nirvana to the sixth
principle.

NOTE TO CHAPTER VIL

Later information and study — the comparison, that is
to say, of the various branches of the doctrine, and the col
location of other statements with those in Chapter VII —
show the difficulty of applying figures to the Esoteric Doc-
trines in a very striking light. Figures may be quite trust-
worthy as representing broad averages, and yet very
misleading when applied to special cases. Devachanic
periods vary for different people within such very wide
limits that any rule laid down in the matter must be sub-
ject to a bewildering cloud of exceptions. To begin with,
the average mentioned above has no doubt been computed
with reference to fully matured adults. Between the quite
young child who has no Devachanic period at all and the
adult who accomplishes an average period we have to take
note of persons dying in youth, who have accumulated
Karma, and who must therefore pass through the usual
stages of spiritual development, but for whom the brief
lives they have spent have not produced causes which take
very long to work themselves out. Such persons would
return to incarnation after a sojourn in the world of effects
of corresponding brevity. Again there are such things as
artificial incarnations accomplished by the direct interven-
tion of the Mahatmas when a chela who may not yet have
acquired anything resembling the power of controlling the
matter himself, is brought back into incarnation almost
immediately after his previous physical death, without
having been suffered to float into the current of natural
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with the widely diffused doctrines of the Deluge. That
portion of a planet which remained habitable during an
obscuration would be equivalent to the Noah’s Ark of the
biblical narrative taken in its largest symbolical meaning.
Of course the narrative of the Deluge has minor sym-
bolical meanings also, but it does not appear improbable
that the Kabalists should also have associated with it the
larger significance now suggested. In due time when the
obscured planct grew ready once more to receive a full
population of humanity, the colonists of the ark would
be ready to commence the process of populating it afresh.

NOTE TO CHAPTER VIIIL

The condition into which the monads failing to pass the
middle of the fifth round must fall as the tide of evo-
lution sweeps on, leaving them stranded, so to speak,
upon the shores of time, is not deseribed very fully in this
chapter. By a few words only is it indicated that the
failures of each manwantara are not absolutely annihilated
when they reach “ the end of their tether,” but are destined
after some enormous period of waiting to pass ouce more
into the current of evolution. Many inferences may be
deduced from this condition of things. The period of
waiting which the failures have thus to undergo, is, to
begin with, a duration so stupendous as to baffle the im-
agination. The latter half of the fifth round, the whole of
the sixth and seventh have to be performed by the suc-
cessful graduates in spirituality, and the latter rounds
are of immensely longer duration than those of the middle
period. Then follows the vast interval of Nirvanic rest,
which closes the manwantara, the immeasurable Night
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of Brahma, the Pralaya of the whole planetary chain.
Only when the next manwantara begins do the failures
begin to wake from their awful trance —awful to the
imagination of beings in the full activity of life, though
such a trance, being necessarily all but destitute of con-
sciousness, is possibly no more tedious than a dreamless
night in the memory of a profound sleeper. The fate
of the failures may be grievous first of all, rather on
account of what they miss, than on account of what they
incur. Secondly, however, it is grievous on account of
that to which it leads, for all the trouble of physical life
and almost endless incarnations must be gone through
afresh, when the failures wake up; whereas the perfected
beings, who outstripped them in evolution during that
fifth round in which they became failures, will have
grown into the god-like perfection of Dhyan Chohanhood
during their trance, and will be the presiding geniuses of
the next manwantara, not its helpless subjects.

Apart altogether, meanwhile, from what may be regard-
ed as the personal interest of the entities concerned, the
existence of the failures in Nature at the beginning of
each manwantara is a fact which contributes in a very
important degree to a comprehension of the evolutionary
system. When the planetary chain is first of all evolved
out of chaos — if we may use such an expression as “ first
of all” in a qualified sense, having regard to the reflec-
tion that “in the beginuing” is a mere facon de parler
applied to any period in eternity — there are no failures
to deal with. Then the descent of spirit into matter,
through the elemental, mineral, and other kingdoms, goes
on in the way already described in earlier chapters of
this book. But from the second manwantara of a planet-
ary chain, during the activity of the solar system, which
provides for many such manwantaras, the course of events
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is somewhat different — easier, if I may again be allowed
to use an expression that is applicable rather in a con-
versational than a severely scientific sense. At any rate
it is quicker, for human entities are already in existence,
ready to enter into incarnation as the world, also already
in existence, can be got ready for them. The truth thus
appears to be, that after the first manwantara of a series —
enormously longer in duration than its successors — no
entities, then first evolved from quite the lower kingdoms,
do more than attain the threshold of humanity. The late
failures pass first into incarnation, and then eventually
the surviving animal entities already differentiated. But,
compared with the passages in the Esoteric Doctrine
which affect the current evolution of our own race, these
considerations, relating to the very early periods of world-
evolution, have little more than an intellectual interest,
and cannot as yet by any contributions of mine be very
greatly amplified.





















